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Abstract: 

Three passages from the introduction to the Sanskrit Sarvastivada and Milasarvastivada 
Pratimoksasutras are discussed here: (1) the translation of the motion (jfapti) with which the 
Pratimoksasittra recitation is opened; (2) the immediately subsequent sentence which in the 
Mulasarvastivada version seems to be shorter than in all other traditions; and (3) a sentence 
from the section describing the manner in which monks have to confess their offences 
centering on the meaning of the words anusravand/°nam, vyakaranam and the construction 
yatha ... evam. 
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The Pratimoksasitras contain the rules for the monastics that form the core of the Vibhangas 
of the monastic law codes (Vinaya). For practical reasons they are handed down as separate, 
additional texts to the bulk of the Vinaya corpus.' As separately transmitted Pratimoksasiitras” 
they each have their own introductions.’ Within these introductions there are portions 
containing stanzas of praise and passages describing the decline of the Buddhist teaching and 
the necessity to counteract this development through the practice of the Pratimoksa itself, 
among other things. In these sections the Pratimoksastitras mutually deviate—despite some 
overlaps here and there.* Other sections deal with practical details concerning the perform- 
ance of the observance (Skt. posadha, posatha, Pa. uposatha), which is the occasion for the 
recitation of the Pratimoksasiitras. These sections show larger agreements in all schools, but 


For an overview of the Vinayas and Pratimoksasitras, see Clarke 2015. 

Prebish 2002, 10, classifies the separately transmitted Pratimoksas and Karmavacanas as “paracanonical 
Vinaya” literature, a classification I consider unfelicitous. Though these separately transmitted texts could be 
adjusted to changed circumstances in the course of the textual transmission and thus could slightly deviate from 
the canonical versions fixed within the monastic law codes (for such deviations, see Chung and Kieffer-Piilz 
1997, 33-40, 52-55), they are for the most part identical. The term “paracanonical” normally is used for texts 
considered to either not form part of the canon or thought to be part of the canon by some only. This does not 
cover the cases of the Pratimoksas and Karmavacanas which are wholly (Pratimoksasiitra) or mostly 
(Karmavacanas) contained in the canon. Thus, I consider the classification as “practical” texts for the separately 
transmitted versions, coined by Strauch (2008, 25), the better choice. 

Concerning the Pratimoksasitras in Indian languages dealt with here, see Hu-von Hintiber 2003 (Ma), 
Pruitt and Norman 2001 (Th), von Simson 2000 (Sarv), Tatia 1976 (Ma-Lo). 

Such overlaps are to be observed especially between the Sarvastivada and Milasarvastivada versions which 
share part of the introduction counted as the second section of the introduction in the Sarvastivada 
Pratimoksasitra (von Simson 2000, 157.5 = Hu-von Hiniiber 2003, 5.39, von Simson 159-3; = Hu-von Hintiber 
2003, 5-12). 
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especially between the texts of the Sarvastivada and Milasarvastivada traditions.” In the 
present contribution I will discuss three passages from the sections containing practical 
details, taking the Sarvastivada Pratimoksasitra as the starting point. 

The introduction to the Sarvastivada Pratimoksasitra is divided into five sections by its 
editor (von Simson 2000). The first, fourth, and fifth sections contain the practicalities, while 
the second section describes the decline of the Buddha’s teaching as well as the plea to 
counteract this development, and the third contains six stanzas defining the Pratimoksasitra 
and its functions.° 

Among the three practical sections the first contains the following information: (1) all 
unordained persons have left the place, (2) the Sangha is completely assembled, (3) as a pre- 
liminary duty the absentees’ declarations of purity and consent (chanda) must be conveyed 
and made known, and, finally, (4) the time of the performance of the observance has to be 
announced. 

A similar, but much more elaborate passage is found in the Mahasanghika-Lokottaravada 
Pratimoksasttra after twenty-five introductory stanzas (Tatia 1975, 2-5). In the Pratimoksa- 
sutra of the Mulasarvastivadin the time is announced after nineteen introductory stanzas (Hu- 
von Hiniiber 2000, 5s), followed by some prose sentences similar to those in the first section 
of the Sarvastivada Pratimoksasiitra. Subsequent to them, the anouncement of the absentees’ 
declarations of purity and consent is mentioned (Hu-von Hintiber 2000, 5.1415), followed by 
five further stanzas, before the section corresponding to the fourth section of the Sarvastivada 
Pratimoksasiitra begins (Hu-von Hintiber 2003, 617), In the printed versions of the present- 
day Patimokkha of the Theravada tradition, the preliminary duties and tasks (having been 
taken over from the commentary to the Patimokkha) are mentioned. They include, among 
other things, the absentees’ declaration of purity and consent.’ But an earlier introduction, 
handed down in the monastic law code of this tradition, in the Mahavagga of the Khandhaka 
section,® corresponds to what is the fourth part of the introduction to the Sarvastivada Prati- 
moksasitra. 

This fourth part of the introduction to the Sarvastivada Pratimoksasitra begins with the 
opening of the observance ceremony which is carried out with a legal act (karma) recited by 
the monk who leads the observance ceremony and recites the Pratimoksasiitra. This is 
followed by detailed instructions of the reciter concerning the prescribed behaviour of the 
monks in case they have committed an offence. The fifth part contains the statement that the 
Introduction (nidana) of the Pratimoksasitra has been recited, and then ends with the reciter’s 
questioning the monks three times whether they are pure, and with his assessment that they 
are pure, because they are silent. There are parallels for this section in all preserved 
Pratimoksasitras. 


> Von Simson 2000, 157, = Hu-von Hiniiber 2003, 5; von Simson 2000, 157,_, = Hu-von Hiniiber 2003, 
5.3; von Simson 2000, 160.—-162.; = Hu-von Hiniiber 2003, 67-73. For other comparisons of the texts of these 
two schools, see Kieffer-Ptilz 2020, and Kieffer-Piilz (forthcoming). For a general discussion of the 
differentiation of these two schools with respect also to the transmission of parts of their canon other than the 
Vinaya, see Hartmann 2020 and Analayo 2020. 
Von Simson 2000, 1577 (D, 1575-1593 (ID, 159-160. (IID, 1607-161 44 (IV), 1614-5 (V). 
Pruitt and Norman 2001, 2-4. As stated by Nanatusita 2014, 30, “possibly every monastic group, nikdya, in 
the Theravada tradition has its own Pali version of this summary, ...”. 

Vin I 102.3,-103.,, plus commentary Vin I 103.,.-104.. For this, see von Hintiber 1996, §§ 26, 222 and 
n. 394. 
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The three passages of the Pratimoksasitra to be discussed belong to the fourth section of 
the introduction to the Sarvastivada Pratimoksasutra which deals with these practicalities. 
The first concerns the motion for the opening of the Pratimoksasiitra recitation, the second 
concerns the subsequent sentence, and the third concerns a sentence from the explanation of 
the manner in which monks have to respond to the reciter’s question concerning their purity. 


1. The motion for the opening of the Pratimoksasitra recitation 


All schools share the legal act (Skt. karma, Pa. kamma) with which the Pratimoksasttra 
recitation is to be started. This legal act is of the jAaptikarma type (Pa. fiattikamma),’ that is, 
it consists solely in a motion (Skt. jfiapti, Pa. fiatti) in the Sthavira schools, i.e. the Theravada, 
Sarvastivada and Milasarvastivada traditions. In the Mahasanghika-Lokottaravada tradition it 
is a jnaptidvitiyakarma which consists of a motion, one proclamation (anusrdvand/°am) and 
the decision. The text of the motion runs as follows (portions shared by all versions are put 
into italics and the indication of the motion is in bold): 


Th sundtu me bhante samgho. ajj’ uposatho pannaraso. yadi samghassa pattakallam, 
samgho uposatham kareyya patimokkham uddiseyya (Vin I 102.33-36). 

Ma-Lo_ srnotu me bhante samgho. adya samghasya pdficadasiko posadho visuddhinaksatram. 
yadi samghasya_ praptakalam, samgho imasmin prthivipradese yavatakam 
bhiksusamghenabhigrhitam samantanavyamamatram (sic read samantena?) atrantare 
paficadasikam posadham kuryadt prdtimoksam ca sitram uddiseyya. ovayika'’ esa 
jiiaptih (Tatia 1975, 5.13-16)."! 

Sarv srnotu bhadantah samghah. adya samghasya posathah pamcadasikah. sacet samghasya 
praptakalah (v1. °ka@lamh) ksamate aja ca samghasya, yat samagrah samgho ‘dya 
posatham kuryat pratimoksasttram uddised esa jhaptih (von Simson 2000, 160..— 
161,,).'” 

Mi srnotu bhadantah samghah. adya sanghasya posadhah, caturddasikah pdficadasiko va. 
sacet sanghasya praptakalam ksametanujaniyat sangho, yat sangho dya posadham 
kuryat pratimoksasutroddesam uddised ity esa jhaptih (Hu-von Hintiber 2003, 617-20). 


As is obvious, the Pali version is the shortest and, unlike its Sanskrit counterparts, does not 
end with the explicit statement “this is the motion”. This is a general feature of the Pali natti- 
kammas."* A “motion” regularly provides the subject dealt with in a legal act and is 


For the different types of legal acts, see Nolot 1996, 74-91. 

For this addition which is typical of the Mahasanghika-Lokottaravadin, see Roth 1968, 348. 

Since in the Mahasanghika-Lokottaravada tradition this is not a jnaptikarma, but a jnaptidvitivakarma, the 
text proceeds with one proclamation (with verbs in the future) and the decision (beginning with ksamate): 
karisyati bhante samgho imasmin prthivipradese yavatakam bhiksusamghenabhigrhitam samantanavyama- 
matramantrantare (read samantena vyamamdatram atrantare ?) padncadasikam posadham pratimoksam ca 
sutram uddisisyati. ksamate tam samghasya, yasmat tusnim evam etam dharayami. 

The construction and wording of the kKarmavacanas in the Mahasanghika-Lokottaravada tradition deviate 
considerably from those of the Sthavira branch. For details, see Nolot 1991, 378f. Nolot’s statement that in the 
jiaptidvittyakarmas the motion is never characterized by ovayika esa jiaptih, is contradicted by the 
Mahasamghika-Lokottaravada parallel to the present case. 

Von Simson considered the sentence after jfaptih to contain the contents of this motion, although the words 
esa jnaptih normally conclude the motion of a legal formula (karmavacan4). Thus, in his edition this sentence 
has been printed as part of the motion, and accordingly has been separated from the related subsequent 
sentences printed in a separate paragraph (von Simson 2000, 161 [text], 269 [translation]). 

' Nolot (1996, 81, n.16) already referred to this fact. 
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formulated with the verbs in the optative. This also is the case if the motion is part of a more 
elaborate legal act like the jfaptidvitiva- or jnapticaturtha-karma (Pa. nattidutiya- or 
fatticatuttha-kamma) which combine the motion with one or three proclamations (Skt. 
anusravana/-am, Pa. anussavana/°am or Skt. karmavacanad, Pa. kammavdcda) and the 
decision. The subject of the legal act presented in the optative in the motion” is repeated in 
the indicative in the proclamation(s) of the Sthavira schools, whereas it is in the future in that 
of the Mahasanghika-Lokottaravadin."° 

When we compare the motion for the opening of the observance ceremony in these four 
versions, it is obvious that they all begin with the request that the Sangha may listen, 
followed by the indication that it is the observance day. All Sanskrit versions add the noun 
sanghasya before posadhah/°o/posathah and, in addition, give the date of the observance day. 
The Mahasanghika-Lokottaravadin, Sarvastivadin, and Theravadin only mention the fifteenth 
day which is the date on which the observance is carried out most often during the year;’® the 
Mulasarvastivadin give both possible dates, that is, the fourteenth or fifteenth, which natu- 
rally needs to be adjusted to the actual date when this formula is used in practice. 

The formulas then proceed with a conditional clause (starting with the conjunction yadi in 
the Theravada and Mahasanghika-Lokottaravada traditions, and with the conjunction sacet in 
the Sarvastivada and Mulasarvastivada traditions) containing the well-known sequence which 
in Sanskrit runs yadi sanghasya praptakalah/°e/"am—extended by ksamate/ksameta—and 
corresponds to Pali yadi samghassa pattakallam. Except for one reference in the Parivara,"’ 
in the Pali canon only pattakallam appears, and this is exclusively in kammavacas. Patta as 
well as kalla are used in a variety of meanings. Among them, the meanings “worthy, fit” 
(synonym yutta)'® or “reached, achieved” (Skt. prdpta) would work for patta in pattakalla; 
kalla (= Skt. kalya or kalya) must have been used in the meaning “time” (Skt. Aa/a and kdlya) 
since the other nominal usage (“health”) does not fit the context.'? The usage of praptakdla is 
not rare in non-Buddhist Sanskrit texts,”” where praptakdla indicates “the time that has come” 


‘4 Shodno (2019, 82 n. 100) states that in the ordination formula (karmavacana) of the Milasarvastivadin text 


edited by him (§ 1.2) Asamate is in the present indicative, whereas anu-jnd is in the optative, but that there are 
also karmavacanas with both verbs in the optative. These are verbs added only in the Mulasarvastivada 
tradition, and they are the same in all karmavacanas. In the Sarvastivada karmavdacanas one verb is appended 
(ksamate) and it is generally in the present indicative. These verbs do not represent the verbs of a motion 
(jnapti). The latter are always in the final sentence, and are different in each karmavacana. In the present case 
these are kuryat and uddiset. 

For plenty of examples of the Sarvastivada and Milasarvastivada traditions, see Hartel 1956, 98f. (§ 56), 
115f. (§ 77), etc.; for the Mahasanghika-Lokottaravadin, see Nolot 1991, 378. 
'®. For the the different dates of the observance day, see Hu-von Hiniiber 1996, 89-91; Norman et alii, 2018, 
561, Appendix 3. 
"Vin V 127.3: cattaro pubbakicca, cattaro pattakalla. These four pattakallas are explained in the 
commentarial literature as follows: Kkh 634; = Sp V 1063 1013: uposatho yavatika ca bhikkhu kammappatta, 
sabhagapattiyo ca na vijjanti; vajjantya ca puggala tasmim na honti, ‘pattakallan’ ti vuccati ti. “(1) [It is the 
day for the] observance; and (2) as many bhikkhus as are fit [to act] in a procedure [have come]; (3) and shared 
offences do not exist; and (4) individuals to be avoided are not in it (i.e. in the Sangha). This is called ‘the 
appropriate time’” (Norman et alii 2018, 13). 
'® See the equation of pattakamma with yuttakamma (Mp III 994). 
The translators of the Pali compound gave different renderings: Horner (1951, 132) “it seems right”; 
Kieffer-Piilz (1992, 61) “bereit”; Nanamoli (1966,18) “it is convenient”; Nanatusita (2014, 1) “‘it is suitable”; 
Nanatusita (2014, 5) “right and well”; Pruitt & Norman (2001, 5) “the proper time has come”; Rhys Davids & 
Oldenberg (1885, 249) and Thanissaro (2007, II 471) “ready”; Vajirafanavarorasa (1983, 279) “if there is 
complete preparedness”. 

See, for instance MBh 3,54.15; 3,57.11; etc.; see also the usage praptakala/apraptakala udaya for the right 
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for a specific event to occur.’ Applied to the legal acts of the Buddhist communities, 
praptakala would express that the time to perform the respective legal act has come after the 
preliminaries have been completed. Thus “the time that has come” is the “right time” for the 
Sangha to begin the legal act, and thus indicates that the Sangha is ready to start. This fits the 
situations in which these kKarmavacands are used. The Pali clause thus could be translated by 
“if the [right] time has come to/for the Sangha”, and the extended Sanskrit by “if the time that 
has come is (or: should be) right (ksamate/ksameta) for the Sangha”. 

The conditional clause of the Pali and Mahasanghika-Lokottaravada traditions is 
extended in the Sarvastivada and Mulasarvastivada texts by adding aja ca samghasya (Sarv) 
and anujdniyat samgho” (Mi) respectively. The ca in the Sarvastivada’s djfid ca samghasya 
proves that this passage is an extension of the conditional clause. The noun 4@jna, literally 
“command”, is understood to mean “will” (cf. German “Wille’’) in the context of the karma- 
vacanas.” The anujaniyat sangho of the Milasarvastivadin corresponds to the Sarvastivada 
wording™ from the point of view of content, and therefore should be considered part of the 
conditional clause too. The extended conditional clauses of the Sarvastivadin and 
Milasarvastivadin texts, therefore, not only say that the Sangha considers the right time for 
beginning the legal act to have come, but, in addition, stress that the Sangha explicitly 
approves or consents to the performance of the legal act. Thus, the addition of the second 
element (afd ca sanghasya and anujaniyat samgho) in these traditions seems to be an 
attempt to explicitly express the mental consent of the Sangha. 

The subsequent main clause is not introduced by any specific word in the Theravada and 
Mahasanghika-Lokottaravada traditions, but by the conjunction yat in the Sarvastivada and 
Mulasarvastivada traditions. This final clause alludes to the subject of the legal act by 
mentioning two elements, namely, “the Sangha may carry out the observance” and “it may 
recite the Patimokkha” (Pa. sangho uposatham kareyya patimokkham uddiseyya). The 
Sarvastivada and Milasarvastivada texts add to the first element that the Sangha—in case of 
the Sarvastivada text, it is specified as the “complete Sangha” (samagrah samgho)—may 
carry out the observance that very day (samgho ‘dya posatham/posadham kurydat), the 
Mahasanghika-Lokottaravada insert an entire sentence* and specify the date on which the 
observance occurs here too (samgho ... paticadasikam posadham kurydat). Concerning the 
second element, the Mahasanghika-Lokottaravada and Sarvastivada texts speak of 
pratimoksam sutram and pratimoksasutram respectively, whereas the Muilasarvastivadin have 
pratimoksasiitroddesam. The related verb stands in different optative forms. Conforming to 
the middle Indic form, the Mahasanghika-Lokottaravadin have uddiseyya, whereas the 
Sarvastivadin and Milasarvastivadin use the regular Sanskrit form uddiset. 


or wrong time for karma to express itself (Devendra 1983, 443, 449). 

“I. Hartel (1956, 12) assumed the addition of the verb ksamate in the Sanskrit versions to be an attempt to 
ameliorate the construction. He further supposed that the praptakalah/°kale/°kalam of the Sanskrit versions was 
a wrong sanskritisation of the Middle Indic pattakallam (accepted by Hu-von Hintiber 1994, 287 n. 3). See also 
Kieffer-Piilz 1992, 61 n. 97. 

Preceded by ksameta: Schmidt 1993, 256 (19b1), 258 (21a3); Hu-von Hinitiber 1994, §§ 17.47, 30.3, 37.2, 
40.3, 44.4, 46.2, 53.4, 57.2; etc.; Chung 2.3.2.3.1. Preceded by ksamate: Schmidt 1993, 252 (15b4—5), 255 
(1764), 255 (18a4) etc.; for these variants, see Shono 2019, 82, n. 100. See also above, n. 14. 

' SWTE s.v. ajiia “2 Wille (so Hartel in KaVa); Befehl; Anordnung.” 
So already Hu-von Hiniiber 1994, 287 n. 4. 
See above, p. 4; see also Prebish 2002, 46 for a translation of this formula. 
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The yat with which this final clause begins is explained to mean “dali” (“that”) in the 
SWTF (s.v.).”° But the translation of the Sarvastivada version with yat in the meaning “that” 
leads to an incomplete sentence, since there is no further sentence which could serve as the 
one dependent on this “that” clause. This probably was the reason why von Simson, who— 
entirely in accordance with the grammar of classical Sanskrit—understood this yat as “that”, 
in translating this passage, extended the sentence beyond the esa jnaptih (“this is the 
motion’) by taking the subsequent sentence as the content of the motion. 


“Meine Herren, die Gemeinde soll mich héren. Heute hat die Gemeinde ihren am fiinfzehnten Tag 
(des Halbmonats) abzuhaltenden Posatha(-Tag). Wenn die Gemeinde den richtigen Zeitpunkt fiir 
gekommen halt und wenn es der Wille der Gemeinde ist, dass die vollzahlige Gemeinde heute den 
Posatha abhalt und das Pratimoksasiitra rezitiert, dann stelle ich hiermit den Antrag: Ihr 
ehrwirdigen Briider, wir wollen den Posatha abhalten, wir wollen das Pratimoksasitra rezitieren. 
Hort also ihr, die ihr vollzahlig anwesend seid, zu und richtet eure ganze Aufmerksamkeit darauf” 
(von Simson 2000, 269).”’ 


This translation is not possible, since esa jnaptih always ends the motion of a karma. Thus 
the subsequent sentence necessarily opens a new paragraph. 

According to the SWTF there are further references for yat in the meaning “that”, among 
others in Hartel’s edition of various formulas for legal acts (Skt. karmavdcana, Pa. 
kammavaca). A consultation of Hartel’s translations of the formulas with the Sarvastivada 
expression shows that he normally translated yat there with “dann” (“then”),”*® only once did 
he translate it with “daB” (“that”), erroneously using his rendering of the Milasarvastivada 
wording (for that below).” The translation as “dann” (“then”), in my opinion, is the only way 
the yat can be understood in these formulas, and thus also in the present motion. 


“Reverend Sirs, let the Sangha listen. Today is the observance of the fifteenth [day of the 
halfmonth] for the Sangha. If the time come is right for the Sangha and if [it is] the will of the 
Sangha, then the complete Sangha should carry out the observance today, it should recite the 
Pratimoksasitra. This [is] the motion.” 


26. 


fs SWTF s.v. yad “2. ind. a daB; PrMoSi Einl IV; KaVa 56.17; 77.1; 91.2; 97.27; 99.2; 115.1; 116.27. ...”. 


[English: “Reverend Sirs, let the community hear me. Today the community has its observance [day] to be 
held on the fifteenth day [of the half month]. If the community considers the right time to have come and if it is 
the will of the community that the entire community holds the observance today and recites the Pratimoksasitra, 
then I herewith put the motion: Venerables, we want to hold the observance, we want to recite the 
Pratimoksastitra. So listen, you who are fully present, and pay your full attention to it.”] srnotu bhadantah 
samghah. adya samghasya posathah pamcadasikah. sacet samghasya praptakalah (v1. °lamh, °la) ksamate ajna 
ca samghasya yat samagrah samgho ‘dya posatham kuryat pratimoksasutram (v.l. pratimo[ksa]- 
sutro|d|(d)e(sam)) uddised, esa jnaptih, posatham vayam ayusmamtah karisyamah pratimoksasitram (v.l. 
pratimoksasutroddesam) uddeksyamas tat sarve samtah srnuta sadhu ca susthu ca manasikuruta (von Simson 
2000, 160-161). 

*8- Hartel 1956, 98 “Wenn der Gemeinde der Zeitpunkt recht ist und es ihr Wille ist, dann mége die Gemeinde 
die Grenze des Gemeindebezirkes mit gemeinsamer Beichtfeier aufheben. So lautet der Antrag.” (sacet 
samghasya praptakalah ksama)ta ajna ca samghasya (yat samgha ekaposathasya samdnasamvasasya sim)am 
mufniceta. esa jnhaptih. See for further examples of the Sarvastivadin (Hartel 1956, 116 (§ 77.1), 122 (§ 83), 128 
(§ 91.2), 132 (§ 97.27), 134 (§ 99.2), 159 (§ 115.1), 160 (§ 116.27). This has been ignored by the SWTF that, in 
addition to the present occurrence, lists a number of references from Hartel’s edition (see above, n. 26). 

°° Hartel 1956, 98 (§ 54.3). 
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The Milasarvastivadin have anujaniyat samgho for ajnd ca samghasya. The anu-jna takes up 
one of the most common verbs in Vinaya literature which introduces a large number of 
regulations, where it is to be translated as either “to order” or “to allow”. In the present 
context where no regulations are established, and where the Sangha has assembled with the 
purpose to carry out the observance ceremony, “allow, approve” might be a more fitting 
rendering.” Concerning the wording of the Milasarvastivadin (anujdniyat samgho) Hartel 
translates: 


“Wenn der Gemeinde der Zeitpunkt recht ist, mége die Gemeinde erlauben, daB die vollzahlige 
Gemeinde ... [N.N.] als Pravarana-Beauftragte fiir die Gemeinde bestimmen.””’ 


Unlike the Sarvastivada wording where the praptakdlah/°kale and the ajia elements form 
two parts of the conditional clause, Hartel here takes praptakalam ksameta as the only 
element of the conditional clause, and understands anujaniyat as the verb of the main clause, 
on which the yat-clause (“that”) depends. Despite the fact that this translation is possible, 
and that yat is very common in this function in Sanskrit,” this is unlikely from the point of 
view of content. The anujdniyat in this case would be the verb of the main clause in all 
formulas. Normally, however, the verbs of the main clause are repetitions of the verbs in the 
motion—but now in the indicative—and thus reflect the different contents of the legal acts, 
meaning that they vary from karmavdcanda to karmavacana. 

The comparison of the motions in the various traditions shows that they only consist of a 
conditional (yadi, sacet) and a main clause, without further depending sentences. The 
conditional clause contains one element in the Theravada and Mahasanghika-Lokottaravada 
traditions, and two in the Sarvastivada tradition, and the anujanivat samgho of the 
Mulasarvastivadin corresponds to this second element of the Sarvastivadin. Therefore, it is to 
be understood as a second element of the conditional clause too and, consequently, the 
formula of the Miulasarvastivadin has to be translated in a similar way to the one of the 
Sarvastivadin: 


“Reverend Sirs, let the Sangha listen. Today is the observance of the fourteenth or the fifteenth 
[day of the halfmonth] for the Sangha. If the time come should be right to the Sangha, if the 
Sangha should consent, then (vat) the Sangha should carry out the observance today, it should 
recite the Pratimoksasitra recitation. This [is] the motion.” 


The problem obviously is that normally there are no references for yat in this function in 
Sanskrit literature.** The apodosis needs not be introduced by any particle—as is the case in 
the versions of the Theravada and Mahasanghika-Lokottaravada—, but if it is, the used 


30. 


i SWTF s.v. anu-jiia “2 (im Beschlufverfahren der Gemeinde:) genehmigen.” 


[English: “If the time is right for the community, the community may allow that the entire community 
agrees upon ... [N.N.] as agent for the invitation ceremony.”] Hartel 1956, 115 (§ 61.4); see also 146 (§ 109.3), 
157 (§ 113.14), 162 (§ 117.6). Similar translation in Hu-von Hintiber 1994, § 17.4, etc.; Kieffer-Piilz 1992, 409, 
425, etc. 
2. NWS s.v yad; see also Delbriick 1888, 341-343, with examples of yat in this sense, mostly depending on 
specific verbs expressing a capability or an apprehension. In the latter case the yat-sentence may end in iti 
(Delbriick 1888, 343) as is the case in the Mulasarvastivada version of this motion, although not combined with 
a verb expressing apprehension. See also Speyer 1896, § 279. 

None of the other meanings generally given for yat fit the present usage. This also is the case concerning 
the other meanings listed in the SWTF s.v. yad “b als; wenn; ... e wenn, falls; ... d so daB, damit’. 
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particles are tad, tatah, tadd, tarhi, tasmad, atha.** Though not being able to solve this riddle, 
it cannot be excluded that the yat is an old fault in the transmission of the text which would 
have to predate the assumed separation of the Pratimoksasutra texts of the Sarvastivada and 
Mulasarvastivada traditions since both schools have it invariably in their karmavacanas. 
Possibly the reformulation of the Mulasarvastivadin (anujaniyat sangho yat) was an attempt 
to adjust the wording to the common usage of the conjunction yat in Sanskrit. That it 
probably is a reformulation, and not the older of the two traditions (i.e. Sarv and Mia), can be 
assumed on the basis of the structure of the preserved formulas (karmavdcanda) in all the 
traditions. 


2. The sentence after the motion 


Subsequent to the motion dealt with in the preceding paragraph, the reciter of the 
Pratimoksasiitra explains to the monks the procedure of how to confess an offence during the 
Pratimoksasitra recitation if this becomes necessary. This paragraph starts with the sentence 
taken by von Simson to refer to the content of the motion. It runs as follows in the versions of 
the four schools: 


Th: patimokkham uddisissami, tam sabbeva santa sadhukam sunoma manasikaroma (Vin I 
103-2). 


Ma-Lo: pratimoksam ayusmanto sutram uddisisyami | tam srnuta sadhu ca susthu ca manasi 
kuruta | bhasisyami (Tatia 1975, 656). 


Sarv: posatham vayam ayusmamtah karisyamah prdatimoksasitram (v.l. pratimoksa- 
sutroddesam) uddeksyamas tat sarve samtah srnuta sadhu ca susthu ca manasikuruta (von 
Simson 2000, 161.23). 


Mu:  posadham vayam ayusmantah karisyamah pratimoksasttroddesam uddeksyamah (Hu-von 
Hintiber 2003, 620-21). 


This passage is very similar in the Sarvastivada and Milasarvastivada traditions,” but the 
Milasarvastivada text does not contain the second half of the sentence which is found in the 
Sarvastivada version, and in a shorter form also in that of the Theravadin and Mahasanghika- 
Lokottaravadin. In the manuscript edited by Hu-von Hintiber (2003) the sentence ends with 
uddeksyamah as given above. The same holds true for the Pratimoksastitra fragment from 
Gilgit (Manuscript 2) which preserves part of the beginning of the Milasarvastivada 
Pratimoksasitra,*° and for the Tibetan translation.*’ But a fragment from the Hoernle Collec- 
tion (Or.15003/303) which belongs to the Milasarvastivada Pratimoksasiitra** preserves a 


Speyer 1896, § 282. 


is pratimoksasutroddesam, typical for the Milasarvastivadin, is found consequently in one manuscript of the 
Sarv, namely AY (von Simson 2000, 161 n. 84, 86). This manuscript shows another deviation from the 
Sarvastivada text as well. It shares with Th and Ma-Lo the me after srnotu at the beginning of the formula (von 
Simson 2000, 160); 

Pratimoksa Manuscript 2, 3r2—3 (Clarke 2014, 235). 

Vidyabhusana 1915, 39, 77. 

This is proved by the reading rl anuj[ani]///, and 12 sutroddesa{m], which both are typical for the 
Milasarvastivadin. Hartmann 2020, 6ff., discusses the problems of attributing texts to a specific school based on 
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part of this portion of the sentence,” indicating that the Milasarvastivadin, at least in some of 
their manuscripts, also transmitted this part of the sentence. Thus, the reading of the 
Milasarvastivada Pratimoksasiitra might probably have been similar to that of the other 
versions: posadham vayam ayusmantah karisyamah pratimoksastitroddesam uddeksyamah. 
[ta]t sa[r]v(e) [samt](ah srnuta sadhu ca susthu ca manasikuruta). It cannot be excluded that 
this part of the sentence was dropped at some time in some of the transmission lines. 


3. The manner in which the monks have to respond to the question of the reciter 


In the section following the above sentence, the reciter informs the monks about the 
procedure to be followed if they remember an offence during the recitation of the Pratimoksa. 
One sentence in this section is misunderstood in most translations. 


Th: yatha kho pana paccekaputthassa veyyakaranam hoti, evam eva (v.l. evam) evarupdya 
parisaya yavatativam anusavitam hoti (Vin I 103.4). 


Ma-Lo: yatha kho punar ayusmanto pratyekam pratyvekam prcchitasya bhiksusya vyakaranam 
bhavati, evam evariipaye bhiksuparsaye yavantrtivakam samanusravayisyati (Tatia 1975, 
639). 


Sarv: yathad ca pratyekaprstasya bhiksor vyadkaranam bhavaty, evam evaivamriipayam 
bhiksuparisadi yavat trir apy anusravana bhavati (von Simson 2000, 1616s). 


Mu: ~~ yathapi tat pratyekam prstasya bhiksor vyakaranam bhavaty, evam evaivamripayam 
bhiksuparsadi yavat trir apy anusravanam bhavati (Hu-von Hintiber 2003, 7.:-3) 


This sentence, which is very similar in all the traditions, has been translated as follows by 
von Simson (2000, 269): 


“TU|nd damit jedem einzelnen Ménch, wenn er gefragt wird, die Sache klar gemacht wird 
(alternative translation: damit jedem ... die Méglichkeit gegeben wird, sich zu erklaren), so gibt 
es in einer solchen Ménchsversammlung einen dreimaligen Aufruf.””° 


In his review of von Simson’s edition and translation Oskar von Hinitiber has suggested a 
different translation for this sentence, partly based on the explanation given for it in the Pali 
tradition. 


“TU]nd damit jeder M6nch, wenn er von einem anderen gefragt wird, eine Erklaérung abgibt, so 
gibt es in einer solchen Ménchsversammlung einen dreimaligen Folgespruch.”*! 


mere differences in wording. In the case of the Pratimoksastitra we have differences in the sequence of the rules 
as well as deviations in the wording. And these differences do not appear only occasionally, but continuously 
(for some examples, see Kieffer-Ptilz forthcoming, n. 30). Nevertheless, it is clear that among the Pratimoksa- 
sutras of the Sarvastivadins from Central Asia there are also mixed versions, showing different degrees of 
Milasarvastivada influence. Nevertheless, among the Sarvastivada manuscripts known to date none seem to 
have had the reading anujaniyat. 

Wille 2015, 5: 13 [ta]t sa[r]v(e) [samt](a)///. 

a [English: “[And] so that to every single monk, when asked, the matter is made clear (alternative translation: 
so that everyone — is given the opportunity to explain himself), there is a threefold appeal.’’] 

= [English: “[And] so that every monk, when asked by another, makes a statement, there is a threefold 
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The first question is whether anusradvana here has the technical meaning “proclamation” 
(“Folgespruch”, von Hintiber) or whether it is used in a more general meaning like “appeal” 
(“Aufruf’, von Simson). Anusrdvand f. or anusravana nt. is the terminus technicus for the 
proclamations (“Folgespruch’’) in a jnaptidvitiya- or a jnapticaturtha-karma. The first type of 
karma has one anusravanda and the second has three. Now in the present context we do not 
have a karma, but only a formalized procedure. Thus, anusrdvand here cannot have been 
used in this technical meaning. What is actually referred to by anusrdvand (Sarv), 
anusrdvanam (Mi) in the present context is the threefold questioning of the monks by the 
reciter of the Pratimoksasiitra after the recitation of each section of the latter.’ In the 
Mahasanghika-Lokottaravada and Theravada traditions this is expressed verbally: “until [the 
reciter’s question] has been made heard for the third time” (vavatatiyam anusdvitam hoti, Th) 
and “until [the reciter’s question] will be made heard for the third time” (vavantrtivakam 
samanusravayisyati, Ma-Lo). The wording of the reciter’s question is: “Are you pure herein 
(i.e. in this matter)?” (kaccit sthatra parisuddha, Sarv and Mt; kacci ‘ttha parisuddhah, Ma- 
Lo; kacci ttha parisuddha, Th). This is a kind of formalized procedure, with a fixed wording, 
repeated three times, but it is not a proclamation in the technical sense mentioned above. 
Therefore, I would prefer to translate it as “announcement” or with another similar word that 
is not already used as a terminus technicus. 

The main problems in the translations of this sentence by von Simson and von Hintiber 
are, however, that ydvat has not been translated*’ and that yathd has been understood as 
indicating a purposive clause, despite its relation here with evam, which indicates its usage in 
a comparative sense.“ In my opinion, the sentence should be translated as follows: 


“And as a monk, when asked separately, gives an answer, just so [he should give an answer] in 
such an assembly of monks, until there is an announcement (i.e. of the reciter’s question) for the 
third time.” 


The explanation of the corresponding sentence of the Pali tradition, transmitted in the 
Mahavagga of the Vinayapitaka, clearly shows that what this sentence is about is that even 
though the question of the reciter is posed in the assembly in a general manner, each of the 
participating monks needs to understand it as if they had been personally asked, and, 
therefore, each has to respond to this question—if they had committed an offence—before the 
question has been asked for a third time.** This also is confirmed by the subsequent sentences 


proclamation in such an assembly of monks.”’] von Hintiber 2003, 583 (von Hintiber 2009, 953). 

’ That is, after the introduction, the parajika section, the samghdavasesa/samghddisesa/samghatisesa, etc. 
section, and so on. 

von Simson 2000, 269, see above; von Hiniiber 2003, 583 (= Hintiber 2009, 953; see above); Prebish 2002, 

49 also omits the yavat in the translation of the Mulasarvastivada version (“Just as there is an explanation for a 
monk questioned individually in this or that form, so also there is the threefold public proclamation in the 
assembly of monks.”). In his translation of the Mahasanghika-Lokottaravada Pratimoksasiitra Prebish (2002, 48) 
translates the yavat (“Just as, Oh Venerable Ones, there is an explanation for a monk questioned individually, so 
it will be proclaimed in this or that form in the assembly of monks up to the third time.”’) 
Speyer 1896, 86 (§ 276). 
Vin I 103.3933: yatha kho pana paccekaputthassa veyyakaranam hoti ti (Vin I 103.46) yatha ekena eko 
puttho vyakareyya, evam eva tassa parisaya janitabbam mam pucchati ti. As there is an answer of one asked 
separately, means: And as one asked by another one would answer, just so it should be understood [by those 
present in] such an assembly: ‘[the reciter] asks me’.” In his translation of this passage von Hintiber understands 
vydkareyya as “[sein Vergehen] erklaren wiirde”. This does not fit the usage of the verb vyakaroti, which when 
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which indicate the consequences of not answering the question, that is, of not confessing 
one’s offence, as the subsequent translation of this portion of the Sarvastivada Pratimoksa- 
sutra shows: 


“For whom among you an actual offence should exist, [by him] it has to be revealed; if no actual 
offence exists, there should be silence. By the silence, Venerables, we will make known that we 
are pure. And as a monk, when asked separately, gives an answer, just so [he should give an 
answer] in such an assembly of monks, until there is an anouncement (i.e. of the reciter’s 
question) for the third time. But a monk who in such an assembly of monks does not reveal an 
actual offence if he remembers it, until [the reciter’s question] is announced for the third time, is 
one who deliberatly lies. A deliberate lie, however, has been said to be a stumbling block by the 
Blessed One, Venerables. Therefore, an actual offence committed by a monk longing for purity, 
needs to be revealed, when he remembers it. Having revealed [it], there will be comfort for him; 
[there will be] no [comfort for him if] he does not reveal [it].’”° 
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Abbreviations and Sigla 

KaVa = Karmavacana, see References, Hartel. 

Kkh = Kankhavitarani by Bhadantacariya Buddhaghosa, ed. K. R. Norman, William Pruitt, Oxford 2003 (PTS). 
Ma-Lo = Mahasanghika-Lokottaravadin 

MBh = Mahabharata 

Mp = Buddhaghosa, Manorathapurani, Anguttaranikayatthakatha, 5 Vols., ed. M. Walleser, H. Kopp, London 
1924-1956 (PTS). 

Mia = Milasarvastivadin 


NWS = Nachtragswoérterbuch des Sanskrit. Ein kumulatives Nachtragsworterbuch zu den Petersburger 
Worterbtichern (pw) von Otto Bohtlingk und den Nachtrdgen von Richard Schmidt (https://nws.uzi.uni- 
halle.de/search). 


used together with forms of the verb pucchati (skt. prcchati) mostly is used in the general meaning “answer”. In 
addition, it is not a verb used in connection with offences (Gpatti), which normally have to be revealed 
(avikaroti), confessed (deseti), etc. In the commentarial passage to the Patimokkha introduction the words 
navikareyya (“should not reveal’) referring to an offence, are explained by na deseyya na vivareyya na 
uttanikareyya na pakaseyya (Vin I 103 373). I, therefore, understand the sentence to be used in a general sense 
here, since it simply serves the purpose to make clear that the question of the reciter posed in the assembly is to 
be understood by each participant like an individually posed question. 

von Simson 2000: 161414: yasya vah syat saty Gpattih saviskartavya, asatyam apattau tusnim bhavitavyam. 
tusnimbhavena vayam ayusmantah parisuddha iti vedayisyamo. yatha ca pratyekaprstasya bhiksor vyakaranam 
bhavaty evam evaivamripayam bhiksuparisadi yavat trir apy anusravana bhavati | yah punar bhiksur 
evamrupayam bhiksuparisadi yavat trir apy anusrdvyamadne smaram satim dpattim naviskaroti samprajana- 
mrsavado sya bhavati samprajanamrsavadas tv ayusmanta antarayiko dharma ity uktam bhagavata tasmad 
apannena bhiksuna visuddhipreksina smarata sati dpattir aviskartavya | Gviskrtvasya phasam bhavati 
nanaviskrtva || The versions of all four schools are very close. For the MUlasarvastivadin see Hu-von Hintiber 
2003, 62\—7.3; for the Mahasamghika-Lokottaravadin (Tatia 1976, 6._,4) and for the Theravadin (Vin I 10351,). 
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PrMoSi = Pratimoksasitra 

PTS = Pali Text Society 

Sarv = Sarvastivadin 

Sp = Samantapdasadika, Vinayatthakatha, 7 Vols., ed. J. Takakusu, M. Nagai (and K. Mizuno in Vols. 5 and 7), 
London 1924-1947 (PTS); Vol. 8: Indexes by Hermann Kopp, London: Pali Text Society, o.J. (PTS). 

SWTF = Sanskrit-Worterbuch der buddhistischen Texte aus den Turfan-Funden, und der kanonischen Literatur 
der Sarvastivada-Schule, ed. H. Bechert, bearbeitet G. v. Simson, M. Schmidt u.a. G6ttingen: 
Vandenhoeck & Ruprecht, 1994-2014. 

Th = Theravadin 

Vin = Vinaya Pitaka, 5 Vols., ed. H. Oldenberg. London: Williams & Norgate, 1879-1883. 

v.l. = varia lectio 


Sigla 

() =restored aksara 

[ ] = damaged aksara 

|= danda 

/// = leaf broken off 

+ =not documented on manuscript for this passage 


References 

Analayo. 2020. “‘Milasarvastivadin and Sarvastivadin’: Oral Transmission Lineages of Agama Texts”, in: 
Dhammadinna (ed.), Research on the Samyukta-agama. Taipei: Dharma Drum Corporation, 387-426. 

Chung, Jin-il and Petra Kieffer-Piilz. 1997. “The karmavacanas for the determination of sima and ticivarena 
avippavasa’, Dharmadiita — Mélanges offerts au Vénérable Thich Huyén-Vi a l’occasion de son soixante- 
dixiéme anniversaire, dirigé par Bhikkhu T. Dhammaratana et Bhikkhu Pasadika. Paris: Librairie You- 
Feng, 13-56. 

Clarke, Shayne. 2014. Vinaya Texts. Gilgit Manuscripts in the National Archives of India. Facsimile Edition, 
Vol. 1. New Delhi: The National Archives of India, and Tokyo: The International Research Institute for 
Advanced Buddhology Soka University. 

Clarke, Shayne. 2015. “Vinayas”, in: Brill’s Encyclopedia of Buddhism, Vol. 1, ed. Jonathan A. Silk, et alii. 
Leiden, 60-87. 

Delbriick, B. 1888. Altindische Syntax. Halle: Verlag der Buchhandlung des Waisenhauses (Syntaktische 
Forschungen V). 

Devendra, Muni. 1983. A Source-book in Jain Philosophy: An Exhaustive and Authoritative Book in Jaina 
Philosophy. Udaipur: Sri Tarak Huru Jain Granthalaya. 

Hartel, Herbert. 1956. Karmavacana. Formulare ftir den Gebrauch im buddhistischen Gemeindeleben aus 
ostturkistanischen Sanskrit-Handschriften. Sanskrittexte aus den Turfanfunden. III. Berlin. 

Hartmann, Jens-Uwe. 2020. “Sanskrit Versions of the Agamas: Schools, Regions and Editors”, in: 
Dhammadinna (ed.), Research on the Samyukta-agama. Taipei: Dharma Drum Corporation, 359-386. 

von Hiniiber, Oskar. 1996. A Handbook of Pali Literature. Berlin: Walter de Gruyter. 

von Hiniiber, Oskar. 2003. [Review to] “von Simson, G. (Hg.): Pratimoksasutra der Sarvastivadin. Gottingen 
2000”, OLZ 98.4—5, 577-583 [Reprint in: von Hintiber 2009, 950-953]. 

von Hintiber, Oskar. 2009. Kleine Schriften, Teil I-II, ed. Harry Falk, Walter Slaje. Verdffentlichungen der 
Helmuth von Glasenapp-Stiftung, Bd. 47. Wiesbaden: Harrassowitz Verlag. 

Horner, I. B. 1951. The Book of the Discipline (Vinaya-Pitaka), Vol. 1V (Mahavagga). London: Luzac. 

Hu-von Hiniiber, Haiyan. 1994. Das Posadhavastu. Vorschriften fiir die buddhistische Beichtfeier im Vinaya der 
Milasarvastivadins. Studien zur Indologie und Iranistik. Monographie, 13. Reinbeck: Dr. Inge Wezler 
Verlag fiir orientalistische Fachpublikationen. 

Hu-von Hiniiber, Haiyan. 1996. “Asoka und die buddhistische Uposatha-Zeremonie (I). ASokas 256 Niachte”, 
Wiener Zeitschrift fiir die Kunde Stidasiens 40, 87-99. 

Hu-von Hintiber, Haiyan. 2003. Das Bhiksu-Pratimoksasitra der Milasarvastivadin anhand der Sanskrit- 
Handschriften aus Tibet und Gilgit sowie unter Beriicksichtigung der tibetischen und chinesischen 


50 


Ubersetzungen kritisch herausgegeben; published online in “FreiDok” of University Freiburg in 2014, 
https://freidok.uni-freiburg.de/data/9535. 

Kieffer-Piilz, Petra. 1992. Die Sima. Vorschriften zur Regelung der buddhistischen Gemeindegrenze in dlteren 
buddhistischen Texten. Berlin (Monographien zur indischen Archaologie, Kunst und Philologie, 8). 
Kieffer-Piilz, Petra. 2020. “Some Thoughts on Nihsargika Patayantika 27 (26) of the Sanskrit Sarvastivada 

Bhiksupratimoksasutras”, ARIRIAB XXII, 43-S5. 

Kieffer-Pilz, Petra. forthcoming. “Sanskrit Sarvastivada Bhiksupratimoksasutras from Kizil and Surroundings. 
An Investigation of Select Rules”, in: Giuseppe Vignato and Satomi Hiyama, Traces of the Sarvastivadin 
in the Buddhist Monasteries of Kucha, Appendix 1. 

Nanamoli Thera. 1966. The Patimokkha. 227 Fundamental Rules of a Bhikkhu. Bangkok: Maha Makut 
Academy. 

Nanatusita Thera. 2014. Analysis of the Bhikkhu-Patimokkha. Kandy: Buddhist Publication Society. 

Nolot, Edith. 1991. Régles de discipline des nonnes bouddhistes. Le Bhiksunivinaya de l’école Mahasadmghika- 
Lokottaravadin. Traduction annotée, commentaire, collation du manuscript. Paris: Edition-Diffusion de 
Boccard (College de France. Publications de |’Institut de Civilisation Indienne, Fasc. 60). 

Nolot, Edith. 1996. “Studies in Vinaya technical terms I-III”, Journal of the Pali Text Society 22, 73-150. 

Norman, K. R., Petra Kieffer-Piilz, William Pruitt. 2018. Overcoming Doubts (Kankhavitarani), Vol. I: The 
Bhikkhu-Patimokkha Commentary. Bristol: Pali Text Society. 

Prebish, Charles S. 2002. Buddhist Monastic Discipline. The Sanskrit Pratimoksa Sutras of the Mahasamghikas 
and Milasarvastivadin. Delhi: Motilal Banarsidas (Original 1996). 

Pruitt, William and K. R. Norman. 2001. The Patimokkha. Oxford: Pali Text Society, 2001. 

Rhys Davids, T. W. and Herman Oldenberg. 1885. Vinaya Texts 1, Oxford: Oxford University Press. 

Roth, Gustav. 1968. “Terminologisches aus dem Vinaya der Mahasamghika-Lokottaravadin”, Zeitschrift der 
Deutschen Morgenldndischen Gesellschaft 118, 334-348. 

Schmidt, Michael. 1993. “Bhiksuni-Karmavacana: Die Handschrift Sansk. c. 25 (R) der Bodleian Library 
Oxford”, Studien zur Indologie und Buddhismuskunde. Festgabe des Seminars fiir Indologie und 
Buddhismuskunde fiir Professor Dr. Heinz Bechert, ed. Reinhold Griinendahl, Jens-Uwe Hartmann, Petra 
Kieffer-Pilz. Bonn: Indica et Tibetica Verlag, 1993 (Indica et Tibetica, 22), 239-272. 

Shono, Masanori. 2019. “How to Become a Buddhist Monk: A Re-edition of One of the Gilgit Karmavacana 
Texts”, Bulletin of the International Institute for Buddhist Studies 2, 57-106. 

von Simson, Georg von. 2000. Pratimoksasitra der Sarvastivadin. Vol. 2. Nach Vorarbeiten von Else Liiders 
und Herbert Hartel herausgegeben. Sanskrittexte aus den Turfanfunden XI. Abhandlungen der Akademie 
der Wissenschaften in Gottingen. Phil.-hist. KI., Dritte Folge, Nr. 238. Géttingen: Vandenhoeck & 
Ruprecht. 

Speyer, J. S. 1896. Vedische und Sanskrit-Syntax. Strassburg: Karl J. Triibner (Grundrif der Indo-Arischen 
Philologie und Altertumskunde, I. Bd. 6. Heft). 

Strauch, Ingo. 2008. The Bajaur collection: A new collection of Kharosthi manuscripts. A preliminary catalogue 
and survey. Online version 1.1. (May 2008). 

Tatia, Nathmal. 1976. Lokottaramahasamghikanam Pratimoksasitram. Tibetan Sanskrit Works Series, 16. 
Patna: Kashi Prasad Jayaswal Research Institute. 

Thanissaro Thera. 2007. The Buddhist Monastic Code, 2 Vols., revised edition. USA (Original 1994). 

Vidyabhusana, Satis Chandra. 1915. “So-sor-thar-pa; or, a Code of Buddhist Monastic Laws: Being the Tibetan 
version of Pratimoksa of the Mila-sarvastivada School”, Journal of the Asiatic Society of Bengal. New 
Series, [IX 3-4, 29-139. 

Vajirahanavarorasa 1983. The Entrance to the Vinaya. Vinayamukha, Vol. 3. Bangkok: Mahamakut Raja- 
vidyalaya Press. 

Wille, Klaus. 2015. “The Additional Sanskrit Fragments of Or.15003 in the Hoernle Collection”, in: The British 
Library Sanskrit Fragments, ed. Seishi Karashima and Klaus Wille, vol. III.1, Tokyo: The International 
Research Institute for Advanced Buddhology Soka University, 1-12. 


51 


